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THE CATHOLIC LAYMAN. 



[July 17. 1857. 



vicar-general of the diocese, and professor of 
Moral Theology (!) in the Great Seminary, who 
was at the time considerably in debt ;* the other, 
an Abbe Orcel, also belonging to the chapter. 
These priests have been throughout the principal 
promoters of the belief in the apparition, both by 
their personal influence and their writings. By 
sheer impudence and intolerance they have over- 
come the resistance of truth, conscience, and 
ridicule ; and if they are not the real authors of 
the pantomime, they are, at least, responsible for 
the character it has assumed throughout the 
Homish Church." 

Let us now, however, hear the other side. The 
Tablet of the 1 1th inst., admitting that not only 
nnbelievers have justified their incredulity by 
the late judgment of the Imperial Court of 
Grenoble, but that some " pious souls" have been 
shaken in their belief by it, proceeds to re-assure 
the one and reply to the other ; how, do our 
readers think ? By a letter from the selfsame 
Bishop of Grenoble who has already been so 
deeply implicated in the affair, in which he sets 
up the old defence, the value of which is so well 
understood in the criminal courts, (in this country 
at least) an alibi ! Not content, however, with 
this authoritative refutation of the civil tribunals 
by his lordship of Grenoble, the Tablet proceeds 
to prove tliat tlie Bishop of Grenoble is the only 
man living whose judgment in the matter is of the 
slightest value ! ! ! The passage is a curiosity in 
its way, and we present it to our readers, as a 
specimen of that clear and coercive reasoning 
which the " faithful" are expected to find satis- 
factory and conclusive, if there were a hundred 
legal judgments to the contrary. 

" The AbW Dnminy, S.T D , writes in the ^osiVr rfe 
Marie, to remind us that in the miracle of La Sjalette 
there are involved two questions for Catholics— one of 
law and one of fact. The question of law is this. Accord- 
ing to the sacred canons, what aoihority has to decide on 
the fact of the apparition of the evtr-blessed Virgin at 
La Salette 1 Tlie answer is, the Bishop of the Kiocese. 
The fact of a supernatural apparition is not. according to 
the learned doctor, within the canon reserred to the Holy 
See, by the Fourth Council of Lateran. 

"The prophecies uttered on the occasion are within 
the reservation, and have been referred to the Holy See ; 
tout the diocesan authority was competent to decide on the 
_/bc/ of the apparition, its decision being, of course liable 
to be reformed by the Holy See. 

"The ConncilofTrenthas indeed laid down that,!=hould 
the bishop find the case too difficult, or be unwilling to 
take upon himself alone the canonical decision of tlie 
question, recourse may be had to tlie Metropolitan, or 
even to a provincial council. But where the bishop 
assumes to decide on his own authority, he is a competent 
judge. Such bein^ the law,-tlie question of fact simply 
is (not whether the apparition was a reality or an impos- 
ture, but) has the Bishop of Grenoble decided, and what 
js his decision ?" 

"We wonder whether this sort of reasoning 
does really satisfy the readers of the Tablet : and 
we should be greatly obliged to any of our Roman 
Catholic friends who would inform us whether 
the jurisdiction of the Bishop of Grenoble ex- 
tends to Ireland ? We rather opine that if the 
Bishop had been a less easily duped old gentle- 
man, and had referred the case to his metro- 
politan, the Cardinal de Bonald,^ the decision 
would have been the exact opposite of that of his 
more credulous suffragan. But the Tablet 
proceeds : — 

'• The Bishop of Grenoble has decided — and his canoni- 
cal decision was published on the 19th September, 1851 
(«■ e., observe, five years I efore the exposure before the 
civil tribunals) — in these terms: — 'We declare, seein/j 
the impostihiWy of explaining tl'C fact of Salette other- 
wise than by the Divine intervention, that the apparition 
of the Blessed Virgin to the two shepherds bears in itself 

■ The nealth which h«« since flowed in tipon U. Roaeselot 
•nd his CDllea/^oes, from tlie suecess of the iiffiiir, appearB lo lie 
■minense. So f«r backasjune, 1800, M. MeHn,Oor^ of Conis, 
admitled to the Bishop of Gap thai he bad received 40,000 
feaactfor the water he had sold. Since then the traffic is 
(onaiderahly increased, and the pablic convejancea are laden 
«iih it. It is now estimated that, inclutling the sale of medals, 
fanages, trinkets, lio.iks, innasen, am) holj water, the Apparition 
fcringa in fr4mi 200.000 to 300.000 francs a year. 

' See Cathouc Lavmah, Vol. 11., p. 43,^ where we gave the 
teller of the CardinaL 



alt the characters of (ruth, and that the faithfbl axe war- 
ranted in believing it indubitable and certain.' 

"After this," adds the 7a6/e/, "nothing was left for 
those who denied but recourse to Borne." 

We think the writer might have added, or to 
disbelieve it, if they were not convinced ! for 
we see nothing in the decision to coerce any one 
to believe it, especially after the possibility of 
explaining it otherwise was legally proved, 
though the Bishop authorised them to believe it 
if so inclined — i.e., guve tliem the sanction of his 
opinion for so doing. 

" But Borne has not reformed the canonical judgment 
of the Bill of Grenoble. It, therefore, remains in full 
power. What resulii,? Simjb/ this— that the faithful 
are warranted in believing the apparition of the Blested 
Virgin et La Salette to be indubitable and certain." 

The faithful must be simple, indeed, if they 
are satisfied with such a warrantt/ as a substitute 
for proof. We' should like to know whether 
there are three sane men of ordinary education 
in the whole of Ireland who believe in the ap- 
parition. Will any of our readers gay that t/iey 
do so ? 



Wh have received a letter from a Mr. Bonrke, 
containing some strictures upon the charge of 
the Archdeacon of Middlesex, extracts from 
which we reprinted in our last number. Mr. 
Bourke seems to think that his communication 
would severely test the bonajides of our invita- 
tions to give a reasonable space to the communi- 
cations of (R.) Catholics on subjects of contro- 
versy. We can assure Mr. Bourke the bona 
Jides of otir invitation has stood much more try- 
ing tests than anything contained in his letter. 
Our reason for not inserting it "in its integrity," 
as he desires, is, simply, that it is so full of offen- 
sive language as to be quite unsuitable to our 
pages. Mr. Bourke, who appears to be very 
sensitive to what he calls the unseemly rudeness 
of most Protestant writers in using such " vul- 
gar phrases" as Papist, Romanist, Popery, and 
the like, ought to remember that those who 
differ with him may possibly also have some 
feelings capable of being hurt, and that no 
decently conducted journal could, consistently 
with self-respect, publish, under the pretext of 
argument, such vituperation against the founders 
of the Reformed Churches as is contained in his 
letter. If Mr. Bourke thinks it argument to 
call the Baformers " the miscreant founders of 
Protestantism," " wicked apostates," " foul and 
polluted with every crime," and to impute to 
them indiscriminately and without a particle of 
proof, "sacrilege," "murder," ''incest," "rob- 
bery ;" in short, to use Mr. Bourke's own words, 
" every guilt in the black and gloomy catalogue 
of crime which could shock and appal an 
affrighted world by its hideous deformity," we 
can only say that such is not the hind of argu- 
ment which we are accustomed to, or which 
shall ever, with our consent, find admission into 
our pages. We have always freely opened our 
columns to Roman Catholics who are able 
to defend their opinions in a manner worthy of 
serious attention, but expect them to conduct the 
discussion in the spirit of gentlemanly courtesy, 
avoiding needless offence towards those who differ 
with them. 

We regret this the more in the present in- 
stance, as there are parts of Mr. Bourke's letter 
which we would readily have inserted if they had 
not been accompanied with such offensive 
phrasetjogy as we have above referred to. 



Cflrmpikntt. 



OS THE INVOCATION OF SAINTS. 
TO THE EDITOR OF THE CATHOUC LAVBAN. 
Sia, — To vindicble myself from the charge of "nibOety, 
hair-splittinn," &e., preferred against me, in reply to my 
letter (Cathi.ic Layhan, Jnne. 1857, pages 69, 70), as 
also to estabtish Ibe ineomisteney of jour attempts to 
explain the invicalioi) of saini8, I need only refer to the 
unanswered, and Doacswersble, arguments stated in my 
letter now referred to, and in the letter io the Catholic 



Latxak, May, 1857, page SB— argnments, for the most 
part, drawn from yonr own statements, fairly and accu- 
rately cited, and of which I may safely and fearlessly 
challenge you to point out any one of the numerous paaa- 
ages, nay, a single word, in these Domerons cilatioog, 
which 1 have diverted from the sense in which you penoed 
it. A few brief observations will show that the cracked 
'■china Base" is justly descriptive of your impotent at- 
tempts to decry the value of my arguments. Id Cathouo 
Lavhan, April, 1856, page 46, you concede that the words, 
" for obtaining benefits frovA God" are •' the materieti 
words" »hieli qualify the invocation of saints. Yuu grant 
tliBt "the way in which either the saints or we can obtain 
anything from God" is " by the Lord Jeaus ;" and 
whether we, without the saints, pray to God for benefits, 
Ac, or whether we ask the saints to join with us, or to pro- 
cure them for us, you fjrant the stay is the same ; " as to 
which," you say, " there was no dispute whatever ;" add- 
ing, "the only dispute is, whether dead men sh^iuld bft 
invoked or prajed to io any way;" so that your first ver- 
sion of Ibis dogma is that we invoke the saiuts (dead 
i>ien) as jnint supplicants with us to obtain benefilH from 
God, thmugh Christ Jefius. Tbisr you grant, was fairly 
otir practice in April, 1856. Your second version of our 
practice is that we retain the worship of God, bnt not the 
m^oiation of Christ; and that we invoke the Blessed 
Virgin and the saints as our mediators, (fee. ; for, in No, 
r.>r March, 1837, page 28, you make the Romanist say. 
■' Christ is too hiyh— too holy, for us, sinful creatures, to 
apt^ruach ;" with respect to which, you significantly ask 
him (the Romanist), "but is He not the intercessor who 
is to plead on behalf of sinners like us? Does He not 
invite all to come to Him, saying, Come to Me all yon 
that are weary and heavy ladt^ii, and I will give you rest ? 
And does he not promise, Him that Cometh to Me I will 
nut cast off?" " True, snys the Romanist" (so pointt-dly 
do you make him nject the mediation of Christ), "bnt 
He is so far removed from us by His supreme divinity, 
that we require soma one who appmacbes nearer to our 
own nature, who can inspire us with greater confidence, 
and to whom we can have access viithont that feat which 
we naturally feel in the Divine presence." Now, the very 
nature of these interrogatories, and the reply, so artfully 
shaped, suitably thereto, establish the fact that you endea- 
vour to make yonr renders believe thai the poor Bomanist 
does hold Christ to be his mediator with God, that bo 
does not come to Him, that be does not ask His inter- 
eession ; but that be has greater confidence in the media- 
tion of others. Add to this the numerous proofs given ia 
No. for June, 1857, page 69. 

Your third version of oar practice is afforded by your 
famous " Illustration" (Catboxio Lavman, April, 1857, 
page 4tf), whicbl lully considered and refuted (No. for 
May, 1857, page 58). By this illustration you make it 
appear that we have exploded the worship of God and of 
Christ, and that we worship and invoke the Blessed Virgin 
and saints as gods, and instead of the true God. 

Your fourth version of our practice is from this illustra- 
tion with an amendment (Cathouo Layhan, May, 1857, 
page 59), by which you contradict the last version, assert- 
ing thai " the queen has a choice," &e., insinuating thereby 
that we oifer a hypocritical worship to God, holding, at 
the same time, that the real power to dispense grace, 
assistance, ifec, rests with the saiuts, in the same manner 
as the candidate for the ribbon holds that '■ the real power 
rests with the minister," offering the queen an outward 
show of rrspect only, by attending her levees, Sec. Here, 
then, we have lour irreconcileable and conflicting versions 
of onr practice of the invocation of saints ; a fact which 
you do not attempt to deny ; but, on the contrary, yon 
candidly admit that snch is the case ; for, in order to save 
apptarances with your readers, and, as it were, to account 
lor tliese discrepancies, you tell them " that if any inecn.- 
sistency exists, the fault is not in yon, bnt in the doctrines 
of wliii:!) y.iu had to give an account." — (Cathouc Lavican, 
June, 1857, page 71), col. 2.) And further, you tell them— 
'• The substance ot Mr. Power's charge ot inconsistency is 
this — ' that we have acknowledged that Roman Catholics 
do nut repudiate the worship of God and of Christ; that, 
in point of fact, ibey actually do make prayers to Christ, 
as Roman Cathulio prayer bonks testify ; and that this is 
inconsistent with our charge that they seek for other me- 
diaturs through whom to huve access to God and to him.'* 
Thus do you endeavour, by stating a fifth inconsistency, 
to account for the four inconsistencies which I have just 
noticed. 1 have shown my charge of inconsistency to xefer 
solely to the conuadictory and palpably incorrect versions 
ot the invocation of saints which 1 stated now in conse- 
entive order, and which 1 have over and over again shown 
ti> be inevitably patent in yonr attempts to explain away 
this Catholic dogma. The sum of my charge of incon- 
sistency is fonud in these heterogeneous explications of 
our doctrine ; and hence, " the substance ot Mr. Power's 
ehar,te of inconsistency," <bc., is no better than a common 
artifice to lead away your readers from the consideration 
of the real charge of inconsistency. Let your readers 
compare the statement which you tell them is the sub- 
stance of Mr. Power's charge of inconsistency with your 
other four versions given above, and they may in vain 
seek for any kindred relation of principles ; they will find 
itimpossible, even by " subtlety, hair-splitting, and dove- 
tailing" to reconcile it to any one of them, or to all of 
tbeui together. These discordant attempts are really ads- 
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m^tititie obains in whie(i>;oaat« inextricably fettered. 
TUe prtRitiee o{ BomftD Catholio' pssTor-books is, thot 
Christ alone is oar mediuor, and tbst all oar prajera, 
i^hether of oarself ssparatelf.or eoi^ointl; witli the saints, 
a» fellow- brethren, attd memb«ra of ow eommuoion, ar^ 
oKiiei throagh Hiin to the iPathar. This alone is onr 
practise, warraotad by the anthoritj of oar prayer>books, 
wbisre it ia farther shoire that all oor iaTocatioos to the 
Mints to ^'fraif/or o»" (Tor beyond this we do not invoke 
theip) are offered op throagh Christ Jeans to Ood the 
Father, jost as we asfc oar brethren on earth to pray for 
OS ; and hence, ybar saying that we " seek for other media- 
tots throagh whom to have access to God and to Christ" 
is a decided proof that you do not understand the doctiioe 
which yoa have nodertaken to explain, as sach an asser- 
tidn is utterly at variance not alone with common sense, 
bbt likowisa with the practice of Bomao Catholic prayer- 
books. 

The passages addnced by me from your own statements 
rtepecting our practice, as cited in the Nos. for May and 
Jwie last, are aaimpeachable evidence against yoa. They 
$016 correctly cited, and their result, which I have now 
briefly analysed — the four discordant definitions of the 
iDTocation of saints — are lasting monuments of the ineffi- 
ciency of your specnlations to explain away oar real 
belief. When you come to undersCaod this subject pro- 
perly, and to state it fairly, and according to the practice 
of 6ar prayer-books, then it will be easy to establish the 
propriety of it ; and antil yoa do this, it is manifest, from 
your an settled and indefinite views of the subject, that all 
jou have said thereon is perfectly irrelevant. 

When I find yoo trcatiog the subject on its intrinsic 
merits, by fairly admitting oar priooiples, I shall noder- 
take to prove that the doctrine contained in the Glories 
of Mary, making allowance for figurative language, has 
ttothiog in it derogatory to the worship of God and the 
religion of the Bible. 

On the part not alone of the priests of Ireland, but of 
Ijnyself and my lay brethren, I beg ynu will be kind enough, 
•s you deny (Catholic Layman, June, 1857, page 66) 
Chat the Greek esoroicoc, or its equivalent, Deipara, in 
Latin, is to be rendered in English, Mother of God, to 
explain by what other English equivalent it is to be justly 
expr<!ssed, and what is the proper and indispensable ac- 
ceptation thereof. 

I am, Sir, ice, 

EnUOND FoWEB. 

We dare say the majority of our readers agree with us 
in thinking Mr. Power s letters Tcry hard reading ; and we 
do not know whether it is not designedly tbey are so. For 
as those who take their religion from the Bible are in the 
babit of thinking it a very plain matter that the Boman 
Catholic practice of invocation of saints is absolutely irre- 
concileable *ith Scripture, Mr. Power's purpose is suffi- 
ciently answered if be can make his readers suppose that 
the doctrine of his Chardi on this subject is something 
abstruse, and beyond the powers of a man of ordinary capa- 
city to understand, much less to venture to pass sentence 
of condemnation on. 

There are, however, one or two statements in his letter 
which, we think, will enable us to bring our difference with 
him to a point. He says, in the first place, the " practice of 
Bom.Hn Catholic prayer-books is that Christ alone is oar 
mediator.'' We are very sure that when he is called to 
account for this statement he will be forced to explain it 
away, or to prove that he nsed the words in a non-natural 
sense ; for it is not either the doctrine or the practice of the 
Church cf Rome that Christ alone is our mediator. 
Observe, the question is not whose mediation tht Virgin or 
tha taints may employ in approaching to God ; but whose 
mediation are we to employ ? And, certainly, if ibe Church 
of Bome teaches that we are to use the mediation of Christ, 
she does not teach that tve are to trust to that c/uae. We 
repeat an exiract from Liguori, given already, p. 69: — 
*'Says Arooldus, we can go with confidence to God, and 
hope all good from Him, now that the Son is a mediator 
before the Father, and that the Mother is an advocate with 
the Son. How can the Father rcfasa to hear the Son, 
when He exhibits the wounds that He saflered for sinners, 
and bow can the Son refuse to hear the Mother, when she 
shows Him the breasts thut gave Him suck." 

Who does not perceive that while Protestants are taught 
that the meanest believer may approach with full confidence 
in His 8ympathy,-and love, and willingness to hear, the 
teaching of this extract is tliai we need an advocate with the 
Son, and that we are recommended, instead of addressing 
ourselves to Him directly, to use the mediation of one 
" about whom there is nothing to excite terror.'' 

Mr. Power says, secondly, that '* beyond asking the saints 
to pray for us we do not invoke them." We have already 
proved that this is not the case. We hare cited prayers in 
which the Virgin Mary is directly asked for protection ; 
and we have shown that such prayers are in accordance 
with the decrees of the Council (Jf Trent, which approve of 
our having recourse not only to the intercession of the 
saints, bat to their help and assistance {opem avxiliiua et 
internessionemj. Mr. Power answers us by producing other 
Boman Catholic prayers to God or to the saints in which 
the saints' protection is not asked for. This is the old de- 
feoca of the prisoaer who confuted the testimeay of the half 
dozen witnesses who did see him C()mmit the crime by the 
testimony of half a hundred who did not see him commit, 
ting it. 



Mr. Power, in eoaclusion, postpones %i!i deTeuce of the 
Glories of Mmr^ and of Aa pcopcietv d &oinen Catholic 
practhies, until wecMftetoaididerstanti this-ifit^ectpnSpelfl^^' 
W* do not wonder at Mr. Pow«!r wishiiig Eir a lob^ day 
before undertakii^ the de&nee of such extiai£ts as we have 
given; for we suppose it would' be a loiig tiiiie befors Mr. 
Power would admit that We onderstoed {he sab}ecl properly. 
As persons, however, who with a very sincere desire to 
learn the truth — and we flatter ouisuves wfth ordinary 
powerof comprehension— have given no little attention to 
&man Catholic writings on this subject, we aie' entitled 
to say, that if we do not understand those doctrines tgr this 
time, the fault ia in the doctrines and not in us. We be- 
lieve the real cause of complaint is, that we imderstand the 
doctrines a great deal loo well, so that the evasions with 
which we are attempted to be put off will not pasi current 
with us. 

As, however, Mr. Pbw» asserts that wedonotttn- 
derstand Romaa Catholic doctrine, and as religious truth 
is the object of discussion in our pages, we ask Mr. Power, 
if that be it* object also, to tell us in plain words what 
the doctrine of the Church of Bome about invocation of 
saints is ? If he will give as a plain statement of the doc- 
trine of the Church of Rome on ibis subject, then we ap- 
prehend that his correspondence will speedily beobme 
very much ctearer to our readers than it is at present. 
But if Mr. Power will not give us such a statement, he 
is not in a position to discuss the subject with us. We, 
therefore, propose it as a conditicat of the admission of 
future letters from him upon the subject he has written 
so often about, that he wUl give us an explicit statement 
of the doctrine of the Church of Rome concerning the 
invocation of saints. We will try that statement by the 
standar4 writers of his own Church ; and we, therefore, 
may reasonably require that it should be full and ex- 
plicit. 

With respect to the word etorocot, Mr. Power, of 
course, understands, from the article in otir last number, 
that it was not one of the ordinary words of the Greek 
language. For 1000 years, at least, the Greek language 
had no such word. The ordinary words of one language 
are ea?ily translated into another language. If the Greek 
Fathers had said e«>v Mqriip, , we shouUl have had no 
difliculty in saying that " Motb^ of God" was the Kng- 
liah of tkat. But the Greek Fathers dur»t not say etav 
f^lflf i so they coined a new word, eioro«o£. The 
Greek language had a powei-of coining new words, which 
the English language has not ; there is no one English 
word for etor^Koi ; but its meaning can be expressed in 
English — " The bringer forth of God." The word was 
intended to express, that He whom the Virgin brought 
forth was God. The creating of this new word, in-.tesd 
of calling the Virgin Oiov ^ijrqo (Mother of God), was 
intended to exclude any idea that the Virgin had any 
subsequent auUiority over Uim as his mother. The word 
was framed to express that He whomshe brought forth 
was God ; and, at the same lime, to mark the absence of 
the maternal authority expressed in the word " Mother :' 
the word expresses the mere fact of the birth, and ex- 
cludet every other idea. 

We beg to refer Mr. Power to the article in our last 
number, in proof that, whatever the merits of the word 
e«or<ficoj may be, the Council of Ephesus did not adopt 
the word, and the cxi;ncK is iu no way responsible for 
it. 

THE BED SCAPULAR. 

TO THE EMTOE OF THE CAIBOUO LAYHAIJ. 

Your Honour, — I had to be in Navan, in this county 
of Meath, afore Whitsuntide, doing sOatS" business, and 
as I was lodging in a house for the night, I slept along 
with a man I met betimes before ; imd he's a mighty 
devout man, and always going to the priest, and looking 
for what is good for his soul ; and as we were going to 
bed I thought I would have a little talk with him, be- 
cause the way of my business brings me in with a deal 
of people, and so I come to know as nnich of the people's 
minds as many another man. Well, while I was thinking 
what to talk about, as be was undressing, I sees round 
his neck a little bit of red cloth, and something on it, 
and two red strings tyeing It ; and I didn't know what 
it meant, because I never saw the like before, thotigh I 
have seen a deal of things of that >ort. So I asked him 
what it was ; and when he was hiding it, I said " Sure 
yon wouldn't be ashamed of it whatever it is, and I'll 
say nothing but what's civil and friendly about it." 
Well, with that he says " It's a scapular, it is." " It's 
not," says I. "It is," says he, "and the best of scapu- 
lars." " It's not," says I ; " didn't I see many a st.apu- 
lar, and sm'e every scapnlar is black or brown." " This 
one isn't,'" says he. " Add why isn't it,'* says I ? "Be- 
cause it's a red one," says he. " And why is it red," 
says I? "Because the red one gets more indulgences 
for the soul than the black one,'' says he. " Do you tell 
me that now ? ' says I. " It's as true as that I'm a 
Catholic," says he. " And why <iid I never hear of a 
Red Scapular before?'' says I. "Because it's not long 
come out." says he. " And wiio b'onght it out?' says 1. 
"His Holiness the Pope," says he, ' and Father Grimley." 
** And Where's the likeof this to be got ?" says I. Well, 
that he wouldn't tell me, whatever reason he had ; but 
ih' re was a great mission of the Jesuits g ing on in 
Navan that same time, and I wonder would they have 



,-to da wKh thr lik*. 'Wai, I tMiaiSt'tVt'of 
1 th«-Bed Scapuhff is goo* tof f an* it W«f aa 
evCfJrott heard to hear him talk 'of all thcriaMhdgftrcer 
UM.Pdj^ h« ^vien to them that wears the R*d-Se^nAtfi' 
Didi)^ I lie awake aR-nlgbt trying tocotint H ajr;- attA 
dldnt Itbother me eutirefy, thdugh Pm pr«ty -good a* 
th"6 UdOM, that is. hi- reason. Slch nonsense- 1 neref 
hextd ;' and I thought I would write to your honour;' and' 
aide it th'^ Fdpe putting that on us^ in earnest -as -our 
l-e1ig!oa? 

Kow, I ao declare, your honour,it's no lie afto»rt"%Ke 
Red Scapular 5 ft* i'ln to dread sonrebody will say It** 
inakflig ftories I iun. 

Tour honour's servant, 

PiuMDT U£a,i.v, of Mcath. 

[On »ao»i ving Pht Rbillys letter, we sent to our Ro- 
man Catholic bookseller for ii>furmatian, who is always 
kindly ready to a&fTd it to us; on our paying for the 
book. He has sent usa liitlls book which explains all 
that Paddy Reilly saw aad heard. The title of the hook 
is as follows: "Devotions, Indulgences^ and Advau' 
tagea of the Sca{tular of the Passion; with Meditations 
for every day. By the Ker. Tkoines Qriiale^ ; J Jeiii- 
cated to the Missionaries of St. VlDcent dePaul. 
Fourth Edition, permissu superiorum. Dublia : 
Riuhazdson and Son, 9, Cupel-street; 17^, Fleet-streoti 
London, and Derby." 

The Rev. Thomas Grimley is curate to the Very Rev, 
Dr. Yore, of the great Roman Catholic Chapel oit Arran- 
quay, Dublin; and Dr. Yore is Vicar- General to 
Archbishop-Cullen : it Is, therefiMre, natural that. Mr- 
Grimley'sbool^ should be pablished " |>ermlsstt superio- 
rum," that is, " by permisston of superiors." 

According to the laws of the Boman Catholic Church, 
it belongs to Archbishop Cullen to give that permission. 
Mr. Grimley's book has, therefore, great auth(»'iiy. 

Mr. Grimley states that this little book was first 
printed with red ink, but that being found bad for sore 
eyes, it is now printed in black. But red copies can 
still be had by those whoprefer them. 

Some of Mr. Grimley's introductory remarks are 
such as we entirely agree in— for instance, " The Passion 
of the Redeemer seems to have been ever present to the 
mind of St. Paul; 'Godfi>rbid that I should glory, save 
in the cross of our Lord Jesu* Christ, by whi>m the 
world Is crucified to me, and I to the world ;' and again, 
'I judged not myself to know anything among you but 
Jesus Christ, and Him crucified,'" page C. . . "The 
great St. Augustine assures us that nothing is so profi- 
table as daily to think how much Jesus has suffered for 
us— He who is both God and Man ;" page 7. . . " Let 
us assure ourselves that if we adopt the same means the 
saints did, we will experience the same happy results," 
—page 8. 

We need hardly sav that in snch sentiments we en- 
tirely concur with Mr. Grimley, however we may be 
obliged to differ with him as to the best way of putting 
them In practice. 

For instaucc, when Mr. Grimley says (page C), " The 
peculiar mode of honouring the passion of Christ, as 
set forth in this little treatise, is new, but daily medita- 
tion on our Lord's sufferings it as old as Christiunily ;" 
we cannot but think that '• if we adopt the same mc.nns 
the saints did," we should keep to " daily meditation od 
our Lord s sufferings," and let alone this " peculiar 
mode' which "the saints' never nsed, and which Mr. 
Grimley confesses to be " new." 

Very new, indeed, it is; just ten veabs old, on the 
25tli of last month. 

But we have a yet stronger objection to this " peculiar 
inoile of honouring ihe Pasnioii of Christ'' than its novelty. 
Fully concurring in Mr. Grimley's desire to honour that 
passion, and givini; him credit for sincerity in that de- 
sire, and rejoicing if his book should stir up any hearts 
with a like desire, we must still think that, upon hit oum 
showing, the '• Red Sc«H?alar " is based eniircl.v upon delu- 
sion and imposture, and we think that it is dishonouring 
to our Lord that delusion and imposition should be re- 
presented as the b«t and " newest' means of honouriiig 
His passion. And we think, too, that a religion which 
leads sincere men to adopt such means for such an object, 
must be itself imbued with a spirit of falsehood, and 
have a most hardening effect upon the conscience. 

To justify these roiuiirks, we give Mr. Grimley's own 
account of the " Origin or this Devotion.'' We give 
all the facts stated by Mr. Grimley, and in his own 
words (p. 11, &c.)- 

"On the 20th of July, 1816, while Sister W , a 

member of the community of the Sisters of Charity, 
was in the chapel, pouring forth her pious aspirations 
before her Divine Lord, she felt convinced that our 
Saviour appeared to her in a vision. He seemed 
to hold in bis right hand a scaki.et scapular, 
suspended by two woollen strings of the same 
colour. Upon one side of the scapular our Saviour 
was represented hanging upon the cross ; beneath tlie 
cross were the instruments of His most sorrowful pas- 
aiun ; the scourge, hammer, spear, the pillar at %vhich 
He was scourg^ the vessel containing the most bitter 
draught, and the robe which had covered Hi« bleeding 
body! Botmd the crucifix were inscribed these words 
' Sacred Passion of our Lord Jesus Christ, save us 1 
At the other end of the string was a piece of the same 



